Supplemental Word Studies on the Creation of Man
BODY, SOUL, SPIRIT
Man consists of body, soul, and spirit, distinguished in ﻿1 Thess. 5:23. The body is the material part of man, created by God, ﻿Gen. 2:7 , as the instrument by which soul and spirit relate to the material universe and fulfill His will. Spiritual and physical death came to the body in the day man sinned, as God reckons time, ﻿2 Pet. 3:8. Believers present their bodies to God for His use, ﻿Rom. 12:1, 2. Redeemed and transformed, ﻿Rom. 8:23; ﻿Phil. 3:21 , the body will be resurrected for life in a new environment, ﻿1 Cor. 15:35–54.

The soul is immaterial, intermediate between body and spirit. It is the seat of the will, affections, personality. Man is called a soul, ﻿Gen. 2:7 , because he has a soul, ﻿Psa. 103:1; ﻿2 Cor. 1:23. The body is now suited to the life of the soul. In resurrection it will be suited rather to the life of the spirit. The soul continues to live after the body is dead, ﻿Acts 2:31; ﻿Rev. 6:9.

The spirit is the immaterial part of man which is related to worship and communion with God. It gives man God-consciousness. We are to win souls, not spirits, ﻿Prov. 11:30. Men worship and serve God with the spirit, not the soul, ﻿John 4:24; ﻿Rom. 1:9. The spirit is distinguished from the soul in ﻿Heb. 4:12.
 

Scriptural Considerations
1 In the beginning God created the heavens and the earth. 2﻿And the earth was waste and void; and darkness was upon the face of the deep: and the Spirit of God moved upon the face of the waters. 
 

26﻿And God said, Let us make man in our image, after our likeness: and let them have dominion over the fish of the sea, and over the birds of the heavens, and over the cattle, and over all the earth, and over every creeping thing that creepeth upon the earth. 27﻿And God created man in his own image, in the image of God created he him; male and female created he them. 
 

Gen 1:26 -- Before undertaking the next act of creation God took counsel.  This unique reference to God’s reflecting in community before making something underscores both the importance and the uniqueness of what God was about to create.  That community is either the plurality of the deity or the heavenly council that is witnessed in several texts (1 Kings 22:19-22;; Job 1:6-12) God considered making humans in God’s image and likeness.  Image (tselem) and likeness (deemut) are used in similar ways in the O.T.  “Image” refers to a close representation or a copy (it is also used infrequently for an idol; Num 33:52; Ezek. 7:20; 16:17).  “Likeness” emphasizes the comparison of one object with another or the correspondence between two objects.  Each word tempers the other.  The use of the two terms for the comparison of humans with God, coupled with God’s use of plural pronbouns in taking counsel, guards against the belief that humas are divine.  Humans, mearing the image of God, therefore are truly like God, but they are not identical to God.

Gen 1:27 – The combination of the special term “create” (bara’; v1), its threefold repetition, and the phase image of God conveys that in making humans God reached the goal of creation.
  



7﻿And Jehovah God formed man of the dust of the ground, and breathed into his nostrils the breath of life; and man became a living soul. 
 

Like a potter, God formed (yatsar) man (‘adam) from the dust of the ground (‘adamah).  There is wordplay between man and ground.  

… God then breathed into the man’s nostrils the breath of life, and he became a living being (nepesh khayyah).  The latter phrase classifies humans as members of the animal world (2:19), while “breath” establishes that humans continually and uniquely depend upon God for their life force (Job 27:3).  Whenever God takes the breath away, that person dies (Ps 104:29-30).

1 In the beginning when God created﻿a﻿ the heavens and the earth, ﻿2﻿ the earth was a formless void and darkness covered the face of the deep, while a wind from God﻿b﻿ swept over the face of the waters.
 

26﻿ Then God said, “Let us make humankind﻿c﻿ in our image, according to our likeness; and let them have dominion over the fish of the sea, and over the birds of the air, and over the cattle, and over all the wild animals of the earth,﻿d﻿and over every creeping thing that creeps upon the earth.”  27﻿ So God created humankind﻿e﻿ in his image, in the image of God he created them;﻿f﻿ male and female he created them.
 

﻿7﻿ then the Lord God formed man from the dust of the ground,﻿b﻿ and breathed into his nostrils the breath of life; and the man became a living being. 
 

1﻿1﻿ בְּרֵאשִׁית בָּרָא אֱלֹהִים אֵת הַשָּׁמַיִם וְאֵת הָאָרֶץ׃
﻿2﻿ וְהָאָרֶץ הָיְתָה תֹהוּ וָבֹהוּ וְחֹשֶׁךְ עַל־פְּנֵי תְהוֹם וְרוּחַ אֱלֹהִים מְרַחֶפֶת עַל־פְּנֵי הַמָּיִם׃‍ 
 
﻿27﻿ וַיִּבְרָא אֱלֹהִים אֶת־הָאָדָם בְּצַלְמוֹ בְּצֶלֶם אֱלֹהִים בָּרָא אֹתוֹ זָכָר וּנְקֵבָה בָּרָא אֹתָם׃
   
﻿7 וַיִּיצֶר יְהוָה אֱלֹהִים אֶת־הָאָדָם עָפָר מִן־הָאֲדָמָה וַיִּפַּח בְּאַפָּיו נִשְׁמַת חַיִּים וַיְהִי הָאָדָם לְנֶפֶשׁ חַיָּה׃

Enhanced Strong’s Lexicon
1254 בָּרָא, בָּרָא, בָּרָא [bara’ /baw·raw/] v. A primitive root; 54 occurrences; AV translates as “create” 42 times, “creator” three times, “choose” twice, “make” twice, “cut down” twice, “dispatch” once, “done” once, and “make fat” once. 
1 to create, shape, form. 

1a (Qal) to shape, fashion, create (always with God as subject). 


1a1 of heaven and earth. 


1a2 of individual man. 


1a3 of new conditions and circumstances. 


1a4 of transformations. 

1b (Niphal) to be created. 


1b1 of heaven and earth. 


1b2 of birth. 


1b3 of something new. 


1b4 of miracles.
 

Theological Wordbook of the Old Testament

בָּרָא (bārā˒) I, create, make, Creator (Qal); choose, cut down, dispatch, (Piel); be created, be done (Niphal; RSV “﻿yet unborn﻿” in ﻿Ps 102:18﻿ [H ﻿19﻿]; “﻿clear ground﻿” in ﻿Josh 17:15﻿, ﻿18﻿; RSV and ASV “﻿mark﻿” in ﻿Ezk 21:19﻿ [H ﻿24﻿]). 

Derivative 
278a     בְּרִיאָה (bĕrı̂˒â) new thing.

The root bārā˒ has the basic meaning “﻿to create.﻿” It differs from yāṣar “﻿to fashion﻿” in that the latter primarily emphasizes the shaping of an object while bārā˒ emphasizes the initiation of the object.

The question of the meaning of the root bārā˒ is complicated by its connotation in the Piel of “﻿cut down﻿” (﻿Josh 17:15﻿, ﻿18﻿; ﻿Ezk 23:47﻿). This meaning may also obtain in the use of the word in ﻿Ezk 21:19﻿ [H ﻿24﻿] where it need not connote carving a signpost, but simply the act of cutting down a branch or sapling as a marker). If this meaning attests to the concrete form of the Qal, the word may have meant “﻿to form,﻿” “﻿to fashion﻿” in the sense of carving or cutting out. But it is possible that the Piel form may represent an entirely different root. KB (2d ed.) posits a second root used in the Piel meaning “﻿to cut down.﻿” THOT (in loc.) follows KB (3d ed.) that there is one root with the basic meaning “﻿separate,﻿” “﻿divide.﻿” This would explain the usages of the Piel, but, as is often the case, is not decisive for the nuance of the meaning “﻿create﻿” in the Qal. And, since the word is used in such a distinctive sense in the Qal it is best to consider the meaning of the root solely on the basis of usage.

The word is used in the Qal only of God’s activity and is thus a purely theological term. This distinctive use of the word is especially appropriate to the concept of creation by divine fiat.

The root bārā˒ denotes the concept of “﻿initiating something new﻿” in a number of passages. In ﻿Isa 41:20﻿ it is used of the changes that will take place in the Restoration when God effects that which is new and different. It is used of the creation of new things (ḥădāšôt) in ﻿Isa 48:6–7﻿ and the creation of the new heavens and the new earth (﻿Isa 65:17﻿). Marvels never seen before are described by this word (﻿Ex 34:10﻿), and Jeremiah uses the term of a fundamental change that will take place in the natural order (﻿Jer 31:22﻿). The Psalmist prayed that God would create in him a clean heart (﻿Psa 51:10﻿ [H ﻿12﻿]) and coupled this with the petition that God would put a new spirit within him (See also ﻿Num 16:30﻿; ﻿Isa 4:5﻿; ﻿65:18﻿).

The word also possesses the meaning of “﻿bringing into existence﻿” in several passages (﻿Isa 43:1﻿; ﻿Ezk 21:30﻿ [H ﻿35﻿]; ﻿28:13﻿, ﻿15﻿).

It is not surprising that this word with its distinctive emphases is used most frequently to describe the creation of the universe and the natural phenomena (﻿Gen 1:1﻿, ﻿21﻿, ﻿27﻿; ﻿2:3﻿, etc.). The usages of the term in this sense present a clearly defined theology. The magnitude of God’s power is exemplified in creation. This has implications for the weak (﻿Isa 40:26﻿; cf. vv. ﻿27–31﻿) and for the unfolding of God’s purposes in history (﻿Isa 42:5﻿; ﻿45:12﻿). Creation displays the majesty (﻿Amos 4:13﻿), orderliness (﻿Isa 45:18﻿), and sovereignty (﻿Ps 89:12﻿ [H ﻿13﻿]) of God. Anthropologically, the common creation of man forms a plea for unity in ﻿Mal 2:10﻿. And man is seen as created for vanity in ﻿Ps 89:47﻿ [H ﻿48﻿].

THOT argues that this word is used only in the P document and other late literature. Of course this view can only be sustained by dividing and post-dating the documents.

The limitation of this word to divine activity indicates that the area of meaning delineated by the root falls outside the sphere of human ability. Since the word never occurs with the object of the material, and since the primary emphasis of the word is on the newness of the created object, the word lends itself well to the concept of creation e nihilo although that concept is not necessarily inherent within the meaning of the word.

בְּרִיאָה (bĕrı̂˒â). New thing (ASV “﻿something new﻿”). The word connotes something new or extraordinary (﻿Num 16:30﻿). It thus reflects a basic connotation of the root bārā˒ (﻿Ex 34:10﻿; ﻿Isa 48:6﻿; ﻿Jer 31:22﻿).

Bibliography: Anderson, Bernhard W., “﻿The Earth is the Lord’s,﻿” Interp 9:3–20. Arbez, Edward P. and Weisengoff’, John P., “﻿Exegetical Notes on ﻿Genesis 1:1–2﻿,﻿” CBQ 10:140-50. Hanson, Howard E., “﻿﻿Num. XVI 30﻿ and the Meaning of Bara’,﻿” VT 22:353–9. Knight, Harold, “﻿The Old Testament Conception of Miracle,﻿” SJT 5:355-61. Lane, William R., “﻿The Initiation of Creation,﻿” VT 13:63–73. Stuhmueller, Carroll, “﻿The Theology of Creation in Second Isaias,﻿” CBQ 21:429–67. Unger, Merrill F., “﻿The Old Testament Revelation of the Creation of Angels and the Earth,﻿” BS 114:206–12. TDNT, III, pp. 1005–28. TDOT, II, pp. 242–48. THAT, I, pp. 336–38.T.E.M.
 

1 Ἐν ἀρχῃ̂ ἐποίησεν ὁ θεὸς τὸν οὐρανὸν καὶ τὴν γη̂ν. ﻿2﻿ ἡ δὲ γη̂ ἠ̂ν ἀόρατος καὶ ἀκατασκεύαστος, καὶ σκότος ἐπάνω τη̂ς ἀβύσσου, καὶ πνευ̂μα θεου̂ ἐπεφέρετο ἐπάνω του̂ ὕδατος. ﻿3﻿ καὶ εἰ̂πεν ὁ θεός Γενηθήτω φω̂ς. καὶ ἐγένετο φω̂ς. ﻿4﻿ καὶ εἰ̂δεν ὁ θεὸς τὸ φω̂ς ὅτι καλόν. καὶ διεχώρισεν ὁ θεὸς ἀνὰ μέσον του̂ φωτὸς καὶ ἀνὰ μέσον του̂ σκότους. ﻿5﻿ καὶ ἐκάλεσεν ὁ θεὸς τὸ φω̂ς ἡμέραν καὶ τὸ σκότος ἐκάλεσεν νύκτα. καὶ ἐγένετο ἑσπέρα καὶ ἐγένετο πρωί, ἡμέρα μία. 
 

﻿27﻿ καὶ ἐποίησεν ὁ θεὸς τὸν ἄνθρωπον, κατʼ εἰκόνα θεου̂ ἐποίησεν αὐτόν, ἄρσεν καὶ θη̂λυ ἐποίησεν αὐτούς.
 

﻿7﻿ καὶ ἔπλασεν ὁ θεὸς τὸν ἄνθρωπον χου̂ν ἀπὸ τη̂ς γη̂ς καὶ ἐνεφύσησεν εἰς τὸ πρόσωπον αὐτου̂ πνοὴν ζωη̂ς, καὶ ἐγένετο ὁ ἄνθρωπος εἰς ψυχὴν ζω̂σαν. 
 

42.29 ποιέωe: to produce something new, with the implication of using materials already in existence (in contrast with κτίζω ‘to create,’ 42.35)—‘to make, to fashion.’ λέγων τοι̂ς κατοικου̂σιν ἐπὶ τη̂ς γη̂ς ποιη̂σαι εἰκόνα τῳ̂ θηρίῳ ‘told all the people of the world (literally ‘told the inhabitants of the earth’) to make an image in honor of the beast’ Re 13.14.

42.30 ποίημα, τος n: (derivative of ποιέωe ‘to make,’ 42.29) that which is made—‘product, what is made.’ αὐτου̂ γάρ ἐσμεν ποίημα ‘we are what he has made’ Eph 2.10.

Form
3335 יׄוצֵר, יָצַר [yatsar /yaw·tsar/] v. Probably identical with 3334 (through the squeezing into shape), ([compare 3331]); TWOT 898; GK 3450 and 3670; 62 occurrences; AV translates as “form” 26 times, “potter” 17 times, “fashion” five times, “maker” four times, “frame” three times, “make” three times, “former” twice, “earthen” once, and “purposed” once. 1 to form, fashion, frame. 1a (Qal) to form, fashion. 1a1 of human activity. 1a2 of divine activity. 1a2a of creation. 1a2a1 of original creation. 1a2a2 of individuals at conception. 1a2a3 of Israel as a people. 1a2b to frame, pre-ordain, plan (fig. of divine) purpose of a situation). 1b (Niphal) to be formed, be created. 1c (Pual) to be predetermined, be pre-ordained. 1d (Hophal) to be formed.
 

יָצַר (yāṣar) fashion, form, frame. (RSV and ASV generally similar except that RSV translates “﻿planned﻿” in ﻿II Kgs 19:25﻿; ﻿Isa 37:26﻿, and ASV has “﻿ordained﻿” in ﻿Ps 139:16﻿.) 

Derivatives 
יֵצֶר (yēṣer) form.

יְצֻרִים (yĕṣūrı̂m) forms, members, only in ﻿Job 17:7﻿, referring to parts of the body as having been fashioned.

The basic meaning of this root is “﻿to form,﻿” “﻿to fashion.﻿” While the word occurs in synonymous parallelism with bārā˒ “﻿create﻿” and ˓āśâ “﻿make﻿” in a number of passages, its primary emphasis is on the shaping or forming of the object involved.

As with many Hebrew words of theological significance, the root yāṣar may be used of human as well as divine agency. When used in its secular sense it occurs most frequently in the participial form meaning “﻿potter,﻿” i.e. one who fashions (clay). The word is used in this form frequently in the prophets where “﻿the potter﻿” provides an apt vehicle for the communication of the prophetic message (﻿Isa 29:16﻿; ﻿Jer 18:2﻿, ﻿4﻿, ﻿6﻿; ﻿Zech 11:13﻿).

The concept of “﻿fashioning﻿” is particularly clear in ﻿Isa 44:9–10﻿, ﻿12﻿ where an idol is pictured as being shaped (yāṣar) by hammers (v. ﻿12﻿). See also ﻿Hab 2:18﻿. The same concept is evident in the use of the word in ﻿Ps 94:20﻿ where wicked rulers use the law to devise or frame means of wrongdoing.

When used of divine agency, the root refers most frequently to God’s creative activity. It describes the function of the divine Potter forming man and beasts from the dust of the earth (﻿Gen 2:7–8﻿, ﻿19﻿). It occurs in association with bārā˒ “﻿create﻿” and ˓āśâ “﻿make﻿” in passages that refer to the creation of the universe (﻿Isa 45:18﻿), the earth itself (﻿Jer 33:2﻿), and the natural phenomena (﻿Amos 4:13﻿; ﻿Ps 95:5﻿). See also ﻿Ps 33:15﻿; ﻿74:17﻿; ﻿94:9﻿; ﻿Jer 10:16﻿; ﻿51:19﻿; ﻿Zech 12:1﻿).

The word also occurs in the sense of God’s framing or devising something in his mind. It is used of his preordained purposes (﻿II Kgs 19:25﻿; ﻿Isa 37:26﻿; ﻿46:11﻿; ﻿Ps 139:16﻿) as well as his current plans (﻿Jer 18:11﻿).

The root is used of God’s forming the nation of Israel in the sense of bringing it into existence. It is used in this way only by Isaiah and always connotes God’s activity in this regard (﻿Isa 43:1﻿, ﻿7﻿, ﻿21﻿; ﻿44:2﻿, ﻿21﻿, ﻿24﻿).

The participial form meaning “﻿potter﻿” is applied to God in ﻿Isa 64:7﻿ where mankind is the work of his hand.

When applied to the objects of God’s creative work, the emphasis of the word is on the forming or structuring of these phenomena. The word speaks to the mode of creation of these phenomena only insofar as the act of shaping or forming an object may also imply the initiation of that object. In this way the root yāṣar is an appropriate surrogate for bārā˒ but not an exact synonym.

יֵצֶר (yēṣer). Form. The noun yēṣer, which connotes the concept of “﻿form,﻿” may refer either to the shape of an object or the object itself, i.e. that which has been formed. It refers to the external shape of an idol in ﻿Hab 2:18﻿, but to pottery itself in ﻿Isa 29:16﻿. Its most frequent usage in the latter sense refers to that which is formed in the mind, e.g. plans and purposes (﻿Gen 6:5﻿; ﻿8:21﻿; ﻿Deut 31:21﻿) or even the state of mind (﻿Isa 26:3﻿).

Bibliography: TDNT, II, pp. 1005–28. THAT, I, pp. 761–64.T.E.M.
 

42.31 πλάσσωa: to fashion or form an object—‘to form, to fashion, to make, to mold.’ Ἀδὰμ γὰρ πρω̂τος ἐπλάσθη, εἰ̂τα Εὕα ‘God formed Adam first and then Eve’ 1 Tm 2.13.
 

Spirit

†[נָפַח S5301 TWOT1390 GK5870] vb. breathe, blow (כור נפוח Ecclus 43:4 a furnace blown upon (heated hot); NH נָפַח, id.  נְפַח, Syriac ; Assyrian napâḫu, inflame, nappaḫu, smith DlHWB 474; Arabic ( and) blow; Ethiopic or Di712);—Qal Pf. 3 fs. נָֽפְחָה Je 15:9; וְנָפַ֫חְתִּי Hg 1:9; וְנָפַחְתִּ֫י Ez 22:21; Impf. וַיִּפַּח Gn 2:7; Imv. fs. פְּחִי Ez 37:9; Inf. )לָ(פַ֫חַת Ez 22:20; Pt. act. נֹפֵחַ Is 54:16; pass. נָפוּחַ Je 1:13 Jb 41:12;—breathe, blow, חַיִּים וַיִּפַּח בְּאַפּוֹ נִשְׁמַת Gn 2:7 (J); sq. ב also Ez 37:9 Is 54:16 and Hg 1:9 blow into it (to scatter it); sq. עַל־: עָלָיו אֵשׁ לָפַחַת Ez 22:20 to blow fire upon it (ore, for melting), so fig. Ez 22:21 and I will blow upon you with (ב) the fire of my wrath; נ׳ נַפְשָׁהּ Je 15:9 she hath breathed out her life (of a mother, cf. Hiph.); abs. סִיר נָפוּחַ Je 1:13 a blown (i.e. well-heated, boiling) pot, cf. דּוּד נ׳ Jb 41:12 (sim.). Pu. Pf. אֵשׁ לֹא נֻפָּ֑ח Jb 20:26 a fire not blown (by any human breath). So perhaps also Nu 21:30 (reading עַד־נֻפַּח אֵשׁ וגו׳ until fire was blown [hot] as far as Medeba), cf. Di. Hiph. Pf. 1 s. נֶפֶשׁ בְּעָלֶיהָ חִפָּ֑חְתִּי Jb 31:39 (or if) the life of its (the land’s) owners I have caused them to breathe out; וְהִפַּחְתֶּם אוֹתוֹ Mal 1:13 and ye have sniffed at it (in contempt).

נֹ֫פַח S5302 GK5871 appar. n.pr.loc. Nu 21:30 ( = נֹבַח?) perhaps נֻפַּח (προσεξέκαυσαν), v. נפח Pu.
 

5301 נָפַח [naphach /naw·fakh/] v. A primitive root; TWOT 1390; GK 5870; 12 occurrences; AV translates as “blow” four times, “breathe” twice, “seething” twice, “blown” once, “lose” once, “snuffed” once, and “give up” once. 1 to breathe, blow, sniff at, seethe, give up or lose (life). 1a (Qal) to breathe, blow. 1b (Pual) to be blown. 1c (Hiphil) to cause to breathe out.
 

נָפַח (nāpaḥ) blow, breathe, sniff at; give up or lose (life); seethe. 

Derivatives 
1390a     מַפָּח (mappāḥ) breathing out, expiring (﻿Job 11:20﻿).

1390b     מַפָּח (mappāḥ) bellows (﻿Jer 6:29﻿).

1390c     תַּפּוַּח (tappûaḥ) apple.

The concept of blowing forcefully is the most natural sense of this root, commonly used of force ventilation for a fire, hence indicative of a seething or boiling hot caldron in ﻿Job 41:20﻿ [H ﻿12﻿] and ﻿Jer 1:13﻿.

Perhaps the most significant use (of fifteen occurrences) is the giving of life—creation of man (﻿Gen 2:7﻿) and revitalization of dry bones (﻿Ezk 37:9﻿). By contrast, however, loss of life is indicated in ﻿Job 31:39﻿ and ﻿Jer 15:9﻿. A more dramatic sense is found in ﻿Mal 1:13﻿, where “﻿sniffing﻿” at the name of God signifies a profaning of the name by offering invalid, unacceptable sacrifices.
 

Chiastic formation at 2:4b – 3:24
The narrative of Genesis 2:4b – 3:24 addresses the most troubling question faced by every human:  “Why must I die?”  In addition it gives a reason for several fundamental features of human experience – wearing clothes, pain in childbirth, toil and sweat and toil in work, growth in thorns and thistles, and the the enmity between humans and snakes.  Much more importantly, this simple account offers penetrating insight into the human fondition before God as well as giving the reasons for the deep tension between husband and wife, and between humans and God.

The drama of this narrative is in seven sections set in palistrophic (chiastic) pattern.

A  God forms the man and places him in Eden (2:4b – 17)


B  God makes a woman to complement the man (2:18 – 25)



C  The serpent and the woman talk (3:1- 5)




D  The couple eats from the tree of the knowledge of good and evil 



(3:6-8)



C’ God interrogates the man and the woman (3:14-21)


B’ God pronounces punishments (3:14 – 21)

A’ God expels the couple from the garden (3:22 – 24)

The primary name for God in this account is Lord God (Yahweh ‘elohim), disclosing that the transcendent God, the Creator, was also intimately involved with the humans as Lord or Yahweh, especially in the events in the garden.  This is the only place in Genesis where these two names occur together, and reasons for the repeated use of this double name here elude us. 

�Evans, William ; Coder, S. Maxwell: The Great Doctrines of the Bible. Enl. ed. Chicago : Moody Press, 1998, c1974, S. 281


� American Standard Version of the Holy Bible (1901)  Gen 1:1


�IBID Ge 1:26


�  Hartley, John E.  Genesis:  The New International Biblical Commentary  Peabody, MA  Hendrickson  2000  Pp 47-48


�  IBID P59


� IBID Ge 2:6


﻿a﻿ Or when God began to create or In the beginning God created


﻿b﻿ Or while the spirit of God or while a mighty wind


� The Holy Bible : New Revised Standard Version. Nashville : Thomas Nelson, 1996, c1989, S. Gen 1:1


﻿c﻿ Heb adam


﻿d﻿ Syr: Heb and over all the earth


﻿e﻿ Heb adam


﻿f﻿ Heb him


� IBID  Gen 1:26-27


﻿b﻿ Or formed a man (Heb adam) of dust from the ground (Heb adamah)


� IBID. Gen 2:7


� Biblia Hebraica Stuttgartensia : with Westminster 3.5 Morphology. Stuttgart; Glenside PA : German Bible Society; Westminster Seminary, 2001, c1925; morphology c2001, S. Gen 1:1


� IBID  Gen 1:26


� IBIDGen 2:7


v v: verb


AV Authorized Version


�Strong, James: Enhanced Strong's Lexicon. Ontario : Woodside Bible Fellowship, 1996, S. H1254


בָּרָאLemma: בָּרָא


RSV Revised Standard Version of the Bible


ASV American Standard Version of the Bible


בְּרִיאָהLemma: בְּרִיאָה


KB L. Koehler and W. Baumgartner, Lexicon in Veteris Testamenti Libros, 2nd ed., Eng.-Ger., 1958


בְּרִיאָהLemma: בְּרִיאָה


CBQ Catholic Biblical Quarterly


VT Vetus Testamentum (Supplements, Supp VT)


SJT Scottish Journal of Theology


BS Bibliotheca Sacra


TDOT H. Botterweck and H. Ringren, Theological Dictionary of the O.T., I–III, 1974ff.


THAT E. Jenni u. C. Westermann, Theologisches handbuch zum Alten Testament


T.E.M. MCCOMISKEY, Thomas E., Ph.D., Professor of Old Testament and Semitic Languages, Trinity Evangelical Divinity School, Deerfield, Illinois


�Harris, R. Laird ; Harris, Robert Laird ; Archer, Gleason Leonard ; Waltke, Bruce K.: Theological Wordbook of the Old Testament. Chicago : Moody Press, 1999, c1980, S. 127


� Septuaginta : With morphology. Stuttgart : Deutsche Bibelgesellschaft, 1996, c1979, S. Ge 1:1


� IBID Ge 1:27


� IBID Ge 2:7


n neuter


v v: verb


TWOT Theological Wordbook of the Old Testament


GK Goodrick-Kohlenberger


AV Authorized Version


�Strong, James: Enhanced Strong's Lexicon. Ontario : Woodside Bible Fellowship, 1996, S. H3335


יָצַרLemma: יָצַר


RSV Revised Standard Version of the Bible


ASV American Standard Version of the Bible


יֵצֶרLemma: יֵצֶר


יְצֻרִיםLemma: יְצֻרִים


יֵצֶרLemma: יֵצֶר
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† prefixed, or added, or both, indicates ‘All passages cited.’


S Strong’s Concordance


TWOT Theological Wordbook of the Old Testament.


GK Goodrick/Kohlenberger numbering system of the NIV Exhaustive Condordance.


vb. verb.


Ecclus Ecclesiasticus; Ecclus, Oxford ed., = Heb. Fragments of Ecclesiasticus, edd. Neubauer and Cowley.


NH New (Late) Hebrew.


Dl Freidrich Delitzsch, Assyriches Handwörterbuch;


Di A. Dillmann.


Pf. Perfect.


fs. feminine singular.


Impf. Imperfect.


Imv. Imperative.


Inf. Infinitive.


Pt. Participle.


act. active.


pass. passive.


J Jehovist.


sq. followed by.


fig. figurative.


cf. confer, compare.


abs. absolute.


sim. simile.


So A. Socin.


n.pr.loc. nomen proprium loci, proper name of place.


= equivalent, equals.


v. vide, see.


�Brown, Francis ; Driver, Samuel Rolles ; Briggs, Charles Augustus: Enhanced Brown-Driver-Briggs Hebrew and English Lexicon. Oak Harbor, WA : Logos Research Systems, 2000, S. 0


v v: verb


TWOT Theological Wordbook of the Old Testament


GK Goodrick-Kohlenberger


AV Authorized Version


�Strong, James: Enhanced Strong's Lexicon. Ontario : Woodside Bible Fellowship, 1996, S. H5301


Lemma: נָפַח


Lemma: מַפָּח


Lemma: מַפָּח


Lemma: תַּפּוַּח
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